REMUNERATION FOR LEADING TARAWIH DURING RAMADAN 

Abu Asim Badrul Islam 



Introduction 

In an age when the tarawih prayers of the blessed month of Ramadan are seen and treated by many 
as an unwelcome hindrance and burden, an erroneous practice that needs to be highlighted is that 
of remuneration for the khatm (complete recital) of the Holy Qur'an. It has become normal in many 
masajid to make a payment to the reciter of the Holy Qur an and for the reciter to accept such a 
payment. In fact, such a payment is seen as veneration and promotion of the Holy Qur'an. Hence, 
the sum paid to the reciter is usually very generous. The management committees of many masajid 
effectively compel those who live within the locality of the masjid or who had attended the tarawih 
prayers to make a fixed contribution toward this payment - a 'tarawih tax'. Many make this 
payment reluctantly, out of embarrassment or for fear of being named and shamed. Others make 
the payment wholeheartedly, believing it to be a service to the Holy Qur'an. 

Many people confuse this unlawful payment with that of imamah (leading the five daily prayers) 
and teaching of the Holy Qur'an. They fail to understand the difference between the two types of 
services and their respective remuneration. 

Remuneration for imamah and teaching the Holy Qur'an and other similar services 1 were originally 
deemed by the fuqaha (jurists) unlawful. This was during the early centuries of Islam when Islamic 
governments, or governments that were to some degree based on Islamic principles and values, 
took adequate care of these essential functions and services. Those in Dim professions (imams, 
mu'adhdhins 2 , teachers and instructors of the Din and others like them) were duly looked after by the 
state. They received respectful stipends from the state and were respected by the Ummah for their 
pivotal roles in their communities. However, when the condition of the Ummah deteriorated and 
law and order was replaced by lawlessness and anarchy, obedience was replaced by rebellion, unity 
was replaced by disunity, and honesty and just governance were replaced by dishonesty and 
corruption, those in Dim professions were often no longer being respected and cherished by the 
state or the Muslim masses. Consequently, they now needed to turn to other means of livelihood 
just like everyone else in society. The inevitable consequence of such a move from their essential 
Dim professions to other means of livelihood would have been the neglect of the essential services 
to the Dm, upon which depended the protection and preservation of the Din. It was in this context 
that the later generation of fuqaha issued the consensual fatwa of permissibility of remuneration for 
the above and similar services to Islam and the Muslims. Reciting a khatm of the Holy Qur'an in 
tarawih prayers does not in any way equate to any of the above essential services nor does the 
protection and preservation of the Din depend on it in any way at all. 



1 For example, calling the adhan, cleaning the masjid and teaching the Din. 

2 Those who call the adhan. 
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Amongst those who have written about the impermissibility of remuneration for the recitation of 
the Holy Quran and drawn the clear distinction between this and other essential Dim services is the 
great HanafT jurist of Damascus, Imam Muhammad AmTn 'ibn 'Abidln' (d. 1252/1836) in his magnum 
opus, the authoritative Raid al-Muhtar 'aid 'l-Durr al-Mukhtdr Sharh Tanwir al-Absdr (also known as 
Hashiyat Ibn 'Abidln). He also wrote a detailed treatise on the subject, which he entitled Shifa al-'Alil 
wa Ball al-Ghalil fi Hukm al-Wasiyyat bi 'l-Khatamdt wa 'l-Tahdlil 3 . 

The tarawih prayers, which are a special blessing to this Ummah, granted by Allah Most Gracious 
through His most beloved Messenger cp, are being shown lack of appreciation in many communities 
throughout the world. This special prayer, gifted by Allah Most Gracious, is being shown so much 
indifference that it has now become tantamount to abuse in some masajid. A large and growing 
portion of the Muslim Ummah has defied the consensus of the four established legal schools 
(madhahib or madhhabs) - namely, the HanafT, Shafi'T, Malik! and HanbalT schools - on the tarawih 
prayers being a total of twenty raka'at sunnah and no less 4 . The twenty raka'at have now been 
reduced to a mere eight raka'at, in spite of the 'ulama of the four schools and the great imams of the 
early centuries stating unequivocally in their respective works that a total of twenty raka'at must be 
prayed in order for the full sunnah to be discharged, and the countless hadith and athar evidences, 
more and more of which are now coming to light. 

There are those who pray the full twenty raka'at, but do so in such a way that it is obvious that they 
see it as a burden and not the subha (praise and glorification of Allah) and a powerful means of 
gaining closeness to Allah Most High that it actually is. In order to reduce the time it takes to pray 
the full twenty raka'at, the opening thana (praise and glorification of Allah) is omitted, those behind 
the imam can barely say the tasbih of the ruku and sujud three times, and - even worse - say the 
saldt 'ala 'l-Nabiyy (durud sharif) and the dud that follows it properly or at all, in some cases. The 
tarwiha (pi. tarawih - resting between every four raka'at the same duration that it took to pray the 
four raka'at), from which this special prayer takes its name is so short that one can barely notice it. 
In some masajid it has been completely omitted. 

As for the speed of the Qur'an recitation, Allah be our protector! In his haste to reduce the time 
taken to complete the full recital of the Holy Qur'an, the imam gives little or no regard to the fine 
science of correct Qur an recitation ('ilm al-tajwid), renders the words of Allah Most High unclear 
and, in his frenzy, regularly chops off the ends of words in his pronunciation. Many masjid 
committees and attendees are impressed by this abuse of the Holy Qur'an, which, in reality, is no 
less than desecration of the Book of Allah. Such imams are praised and invited the following year. 
This needs urgent rectification by those of power and influence, in whatever capacity that may be. 

I have mentioned the above in passing only, as the remit of this paper is the issue of remuneration 
for the recitation of the Holy Qur'an. The above issues are, nevertheless, not wholly unrelated to the 
issue at hand. They are, in my view, of grave concern, requiring urgent action and ought to be 
addressed separately. 

The following is a brief collection of fatdwd that I had the tawfiq of translating during my time as a 
student of the Din in Bangladesh. They were translated in 1999 and have been amongst my old 



3 This has been published as part of the first volume of his 6*^° lm' tS>^ j yt-*. 

4 Although, there is also an opinion of thirty six raka'at in the Malik! school. 
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papers ever since. I am grateful to Ml. Shahin-ur-Rahman, who recently completed the Dars-e- 
Nizami course and graduated from the Islamic Da'wah Academy in Leicester, England for taking this 
and several other papers that were written or translated during that period and typing them on 
computer. Insha Allah, I hope to make these available one by one in the not too distant future. 

Abu Asim Badrul Islam 

Northampton, ENGLAND 

22 nd Ramadan 1436/9 th July 2015 



Fatawa of eminent ulama of the last century regarding remuneration for the Quran kkatm 

The legendary master, Imam Rashld Ahmad Gangohl (d. 1323/1905), states in his Fatawa: 
QUERY 1: 

How is it to give the sami' (the hafiz who stands behind the reciter and corrects him when he errs in 
his recitation) and the qari (the hafiz who recites) a sum of payment, which may or may not be 
agreed by both parties for the khatm in the tarawih prayers? 

FATWA 1: 

It is not correct to accept payment for the recital of the Holy Qur'an in the tarawih prayers, as 
recitation of the Holy Qur'an is an act of 'ibadah and to accept payment for an act of 'ibadah is haram. 

QUERY 2: 

How is it to recite the Holy Qur'an in the tarawih prayers in return for payment and how is it for the 
hafiz to accept payment, be it with prior agreement of both parties or not? Zayd says that the 
acceptance of payment is prohibited while Amr claims that just as payment is allowed for the 
services of adhan, iqamah and imamah, it is allowed for recitation of the Holy Qur'an. Who is right? 

FATWA 2: 

For the hafiz to recite the Holy Qur'an in return for payment is haram and to offer him payment is 
also impermissible. The later fuqaha (muta'akkirun) have excluded (from the prohibition) the 
acceptance of payment for the services of adhan, imamah, teaching Islam and wa'z (sermons and 
lectures) due to necessity. To recite the whole Qur'an in the tarawih prayers is not a necessity. He 
who has rationalised this with the adhan [and other similarly essential religious services] has erred. 
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QUERY 3: 



Is it better to perform the tarawih daily by reciting from 'Alam tara' (Surat al-Fil) than listen to the 
full khatm and give the [qari and] sami' something as payment? 

FATWA 3: 

Payment for the recitation of the Holy Qur'an or for listening to it is haram. When the payment is 
haram the tarawih should be performed by reciting from 'Alam tara' (Surat al-Fil). 

Imam_Rashld Ahmad GangohT • 
FatawaRashidiyyah, p. 391 
(Deoband, INDIA: Maktabah ThanwT, 1987). 

Imam Muhammad Ashraf All ThanwT • (d. 1362/1943) states in his Islah al-Rusum, in the chapter 
discussing prevalent erroneous customs and practices of Ramadan: 

Some huffdz 5 are in the habit of reciting the Holy Qur'an for remuneration. To accept remuneration 
for acts of 'ibadat, and to remunerate, is haram. Some argue, "We did not agree the sum (of payment) 
in advance - therefore, it will not be deemed remuneration." We say in response: you did not agree 
the sum in advance, but the intention of both parties 6 was this. This intention was not of the degree 
of mere probability; rather, it was of certainty, if by the slightest hint such a hafiz were to find out 
that he would not receive payment at a certain place, he would never agree to recite there. It is 
stated in the principles of fiqh that that which is [popularly and obviously] known (or understood) 
is treated as an express condition [even though, the condition may not be clearly expressed]. When 
this method has become customary and the intention of the giver and acceptor is this, then without 
doubt it is remuneration. As for the possible counter-argument with analogy from the doubt 
surrounding remuneration for teaching the Holy Qur'an, we have discussed it in detail in a previous 
chapter. 

There are some who say, "We cannot find a hafiz who is willing to recite the Holy Qur'an without 
remuneration, if to listen to the Holy Qur'an with payment is unlawful, how can we hear its 
recital?" The simple answer is that to listen to a complete recital of the Holy Qur'an [during the 
tarawih prayers] is not fard; it is mustahabb (desirable). To commit a haram act in order to carry out a 
mustahabb deed can never be lawful. Perform the tarawih prayers by reciting from surat al-Fil [to 
surat al-Nas] 7 . In the abovementioned circumstance it does not remain important to complete a full 
recital of the Holy Qur'an in the tarawih prayers. 



5 Plural of hafiz: a title generally given to one who has committed the entire Holy Qur an to memory. (Trans.) 

6 That is, the people making the payment and the one accepting it. (Trans.) 

7 That is, the final ten swats of the Holy Qur an, which are very short and most Muslims tend to know them from memory. 
This way, there will be no need to hire the service of a hafiz and pay for his recital of the Holy Qur an and, thereby, commit 
a haram act. (Trans.) 
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Imam_Muhammad Ashraf 'All Thanwl • 
Isldh al-Rusum (Rectification of Prevalent Erroneous Customs and Practices), p. 148 

(Deoband, INDIA: Maktabah Din wa Adab, no date). 



Shaykh Aziz al-Rahman 'Uthmam (d. 1347/1928), the grand mufti of the great Islamic seminary in 
Deoband, UP, INDIA, Dar al-'Ulum states in the ten-volume Fatawa of the Dar al-'Ulum: 

QUERY: 

How is it to give the hafiz qdn [money etc.] for the recital of the Holy Qur'an during the qiydm of 
Ramadan 8 and for him to accept it? Both parties intend this transaction from the beginning and 
without it none shall recite the Qur'an nor listen to it (as a sami' hafiz). if the khatm of the Holy 
Qur'an is not completed in a masjid and the tardwih prayers are offered [without the khatm], will the 
people be deprived of the virtues of the qiydm of Ramadan? 

FATWA: 

It is not correct to recite the Holy Qur'an in return for payment and there is no virtue in doing so. In 
accordance to the principle of -LjjAAS UijjmII (that which is well-known is like a stipulated 
condition), the mere intention to give and accept is considered payment and, therefore, not 
permissible. 

(687\1 jll Cp^i ij£ S-il^a - Clut jill f \ i^al i_jL - jUa n\\ Jj) 

In such a circumstance, it will be best to perform the tardwih [with the shorter surats] and not listen 
to the recital of the Holy Qur'an where payment is involved. By simply performing the tardwih 
prayers the virtues of the qiydm of Ramadan shall be attained. 



Shaykh Aziz al-Rahman 'Uthmam ■ 
Fatawa Dar al-'Ulum Deoband, 4:246 
(Deoband, INDIA: Zakariyya Book Depot, no date). 



One of the most eminent muftis of his time, Shaykh Rashid Ahmad Ludhyanwi (d. 1422/2002), states 
in his nine-volume Fatawa: 

QUERY: 

If in Ramadan the qdn (the hafiz who recites) and the sami' (the hafiz who stands behind the reciter 
and corrects him when he errs in his recitation) do not fix any remuneration for their khatm of the 



Standing in prayer during the nights of Ramadan, which is the tardwih prayer. 
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Holy Qur'an and the people of the masjid serve (khidmah) them financially or give them clothing, 
will this be lawful? 

FATWA: 

To offer cash or clothing in the name of service (khidmah) is in itself remuneration. This is worse 
than fixing any remuneration, since in it there are two sins being committed: (l) the sin of 
accepting remuneration for reciting the Holy Qur'an and (2) the ignorance in not knowing that it is 
remuneration. 

Some people say, "The qari and the sami' do what they do for the pleasure of Allah and we also serve 
them for the pleasure of Allah; we do not intend remuneration." In order to expose such people's 

intentions the faqaha (jurists) • have mentioned the following test: 

If the qari and sami' are not given anything, will they be willing to come and serve this masjid again? 
The test for the people of the masjid is that if this qari and sami' do not come the following year, will 
they 9 be willing to 'serve' them again? Now test the people of today with this touchstone, if the qari 
and the sami' are not given anything, they will not even turn their faces in the direction of this 
masjid in the future 10 . 

The state of the people of the masjid is that they will never feel pity for the qari and the sami' who 
have not completed a khatm of the Holy Qur an in their masjid, no matter how needy or destitute 
they may be. This proves that both parties intend remuneration - not the pleasure of Allah - and 
they are lying in their claims. Therefore, those who recite the Holy Qur'an and those who listen to it 
in this manner are grave sinners and fassaq 11 . The imamah of such a qari is makruh tahriman 
(prohibitively disliked). 

The ruling regarding the imamah of a fasiq in the fard (obligatory) prayers is that if a salih (righteous) 
imam is not found or it is not within one's power to remove the fasiq imam, prayers may be 
performed behind him, but the jamaah 12 must in no circumstance be missed. 

However, the ruling regarding the tarawih prayers is that they must in no circumstance be offered 
behind an imam who is a fasiq. if a salih imam is not found, the prayers should be performed with 
short surats. if such a hafiz 13 leads the tarawih prayers in the local masjid, one should perform the 
fard prayers there with the jama ah and leave the masjid to perform the tarawih in his home. 

Even if we imagine that the aim of a hafiz is not remuneration, he will, nevertheless, hope and look 
forward to being given something due to the common practice nowadays. On not receiving 
anything, he will be regretful and unhappy. This is known as ishraf al-nafs (greed of the ego), which 
is haram. 

Even if a qari is imagined to be pure from such ishraf al-nafs, this transaction should be avoided, as it 
resembles and supports a general haram practice and it is against religious modesty. Therefore, it is 
wajib (compulsory) to fully avoid this at all costs. 

9 The people of the masjid. 

10 That is, they will not even think of coming to this masjid ever again. 

11 Open transgressors. Sing, fasiq. 

12 Congregational prayer. 

13 That is, one who is considered a fasiq. 
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23 rd Shawwal 1386 AH. 



Shaykh Rashld Ahmad LudhyanwT ^> 14 
Ahsan al-Fatdwd, 3:514 
(Deoband, INDIA: Zakariyya Book Depot). 



Compiled and translated by: 
Badrul Islam 

Student at the Dar al-'Ulum Mum al-Islam, Hat'hazari, CHITTAGONG 
15 th Ramadan 1420 AH/24 th December 1999 CE. 



Appendix 

Reproduced below is the full discussion on remuneration for acts of worship ('ibadat/taat) from the 
authoritative Radd al-Muhtdr 'aid 'l-Durr al-Mukhtdr Sharh Tanwir al-Absdr (also known as Hdshiyat Ibn 
'Abidin) of the great HanafT jurist of Damascus, Imam Muhammad Arnln 'ibn AbidTn' (d. 1252/1836). 
It is being reproduced for the benefit of scholars. Those scholars who wish to gain a deeper juristic 
insight into the issue may refer to his separate work, Shifd' al-'Alil wa Ball al-Ghalil fi Hukm al-Wasiyyat 
bi 'l-Khatamdt wa 'l-Tahdlil, which, in his own words, is a "wonder of wonders". He says he presented 
this work to his contemporary, another great HanafT jurist, Imam Sayyid Ahmad TahtawT, the grand 
mufti of Egypt, who praised the work and wrote a preface to it. 



- j IlLall - 0% l^lc jl VlU nVl jjij i ffinMl Ljj t > ^i j ^U=> & 3 &«Vl (^Uall J^V Vj) <ija 

!)la Uiji ^J-i^jl tj\ j» (_)-aLiit (jJ - ^-"'j ^jlc. ^ LS^ 3 " IJ^^J «^ 1j"U V j 'ji 

^jLall Li£ ojjjc- S^kVI J^l sAjjIaI jjJ*JJ 1^j4j Jfliil ^jJc. CjiSj t'll.,-!^ ^gji (jV j ((Ij^ (jliVI (_ylc. 

Lr lc. jl > n'uVI I jnAn.it - all I ^ i~> J - Llajlvai (j>i»0j / ji JLa ( jJI <j' J*^ fj!*"^ 1 j r* 'fl.i fjjJI IT^ij) 

tl ih» i llilLaJill jSij t-iaC jll j <illyi j (jliVI ' '"j jj ' J^^' JJ-^j u L>" (e^ tS-oLiVI ill 

(jljill ^LiLia 4,3°*% t?*J ?JJJ^=^W Jjl^'H cSj^^' j C J_>^11 1'^0?> ^1«K dlS3j| j5j 4oLl^.Ll^aj ^LiVl C-lA j Li jjjlLaJi 

dmil jaj t^jUsllj ^ jjlill j^i Li Jsj <i.Li <c. jliajill 1 i»,i«i1l jjji jjaU*«i ^ Li i=il i'iIVi jaj ^ LiS 

14 The shaykh was alive at the time of this translation in December 1999 - hence, the Arabic prayer for a long life. May 
Allah Most Gracious grant him a high place in Jannat al-Firdaws. 
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Jiaill jl Jc (tiallj jL* j^j ijjl- 2 I tAlMr. La oJjU tjnu.it 1 jl jajl j»ic ja l ■ lA 1 all (_1*"=4 ^JJ°<Vilt Jc l.».ja^ ^g*«K 

j jJa ja i—lA-lill jLai jc ^ j jail jjii S jAlla S jj jja 4ji Lax iaaa sj j£>i Li Jc (Jj <cUa 3$ Jc jl ^tYj'iiVl jl ja jA jajl 4j 
La£ jajiiJl Cllljjl ja j\ nn.iVt jji ((jjJala jA (Jj JjjljLaVI 4j £ j" 3 ^° J^ f jlj "^-M^ ' , i^Slt ^JALli jji i^iall 

Uiul 4j 1 ja jda 

jl i_Jjj-a!iU oJj <ilc d laj <aaill (ja S-uLul J* c_t-aa j] I igJj i jLaJjluVI V AjLjIII (JjjjlaJ j»JI jc jtajl jl Jc 

SAa jl jail a*l j? Jc jUJuIjVI (j 1 jafialj -tlja ja SjA jail J , ' " f-^- ™ j& toJj S-^j ^ * j^' CJ" jlj '^?jj 
i"ujr- La£ <ji i__s!ilajl jji ijl jail Jc (JLL (jl i_iljLall j _Al jUa_all jAj jjaj If4 J ^ 3 *j <3^j ! * If4 ' '"j ("Lijlii 

4aJaLa -^3Sl tljuLaJa jgi Aac jc jLS jl j t^!iLS jU aJi (jjjij SjA jaJI J Li jLS jji iLgji S jj jja V <jji ja all jail J V 

.gjaj !5*i 



jl jail (jl ;4jl.lgJI £ jji J 4jujill ^Lj (Jll 4_aiL£> ^Aaa (ja9 4^a_l jLall (Jjidll Jl 1 Vn'nin ^ j ■> ill jUJJ <' l")l '* rt oij J L_ulai A9j 
j.^Ulli . jLaS y» ^1 j ia.V°lj 'Lulll £sjLall <iIaJj ;<jli^ll £ j2i J £j3» H <J^j .LSj^ ^j V Sr 1 '^ L3">^°"3 ^ 

■J liji iJLall (Ji.V oc-ljillj ^a!il SjIjjII iLkcl j Siljilb jiVl (j* Oj4^ ^ e'j? 1 *' (^4 ^ L)l 

(jljill I jki. 3j gLijll lift Aa.V la! Ijl Li S ja.il V jij ja.lu.iall Jl tljljjil (J^aJ (jjU ^aoxLall <Jjll ^Jil iljIjJ LSJ^ dA3 

_Al - (jjk=>.lj <jll Lll j All Ul - Lulll ^*=>- J) ^4j^"jj ^' j ' " * ^ 

Jc. jLa^jloVI Lj-oilS '"ij^ ULl^ajl' ' .'^'5 J c jLtill 'r^jl' S- 1 ^ J _>*^' 4- t ^^-*- <a J ^ jjcI J3j 

iL'VI jlja. 4j Jlill (3 jai : cJLa dua. (-iajll S-iLjS (J _>kjll <J^U. (J ^iajll (jjlll JJa. jjiill iij Siljall Ljlaj ipLcLkll 1% 
jl'^jj ^JJ-ajll oi^l ^jjw V : JLa I— ua ^jjla.j\jjll ^ 4j ^ jLa La5 SijaJill Siljill Jc. V gl jail ( ajj*J Jc QUaajLal 
Jc. (jljill £jl«J aJLLU U jSj jlj i^LllaJl ia.1 I jftVj plj Ai. Jj r^A j aILU i23j (J SjLa.Vlj SjaVI <1 jLu lii (jV i-Ci\jL 

Jo Siljill Jc. jLajjla^l J Sjj jlJa V j S Jj jLall (^isu -*l (jUaajlal 

.<J*JI Jkl -Uiia Lilua. ojljj o jljio Ijiiali (jljall jl ^kVLi j»j1*j1I S- 1 ^ f4^ ^ '■' ■ C>? L5*^J' Jj 

(jiaj 4_>a.VI (jjJ jjILoll Jc. jjaJ (jl I^Sj o_>^ Jc. Ijlj LSjLil (^l^ajl jl ; tJLa (ji Jc 4ajLa.jLull ^3 Laj 

Jli -OLj (j^Uajll (Jlc Cjja, jaall t i-\l . Jc UJaj'i Jj jl jjll j Lja all j <jaJI jljll iL \~y\ i^t Al^i_jll (j^Uaoj ^ j*-a 

jjj-^VI J <J ^ jl^aj (1*1 Mr. La5 Sc-ljill Jc j aJulaVI Ajd (ja -U3 Lai (jj iiilliS (jallj jjsII Jc gl jail A>l jfL Jjall Jc 
^i lilljj <jL^aj]| Lai Ijjlaa. (jl jail (ja Lull i^jc Ij^j <1 L_U )S jl (jjiLa Jj3 jl j jlj Li <laj| jljll J Jll Ijlj 40JJC j 

jl il Jkl »1ilaJI j- la.i i^lli 3*aj ^lj ^lljj (jl jail Sf.1 ja Jc cjUVu.it ijliu i^lli gV i^jllll <Lal Uiul J5u« V j LjJ Jxi 

oljlja ULLaj J Jajiala ji LaS Ja jll jl=>JI <Jj-ajll oii g!iU=UJ Jal (jiaj Ijjiua. j^3 "Uji J^-=>J ^1 "Ull Li <lxll duLS 

Jl LjjIJAlj s*I jail Jc jLijiloVI ^r.^ij Vj U gjill Jj jaiLLoVI jjS (jc JilaJI (^Jiall <jdLi (J £JjlaJI 4-oiUJI Jajj 

Jl » Ji ^ii <1 Ciljli iia JLall JkV i ja Ijl £5 jLall gl ;iLakll jll !slj ,i23j J jiVI 5JuVl ja Aa.i jc 3ajj ^1 AjV i^nill 

jl>Vu.iVI J IjC jLli Lajl j 4<xjVI (ja Aa.1 <J jai ^1 Sj!)Lul J j=>-« Jc jLajjla^lj l^lLLall jiill i"ljill Jl (Jj-aJ ^"!j 
jjiil (J dlllall jLaall ItJLaa <j,)a-\ all 4i Jail ji.1 J 0 jjj Jala £5 jS jjll ^LiVI LLiajl i^llij ^ jj-a (jAaj jij Jkl j»jl*jll Jc 

jl <jji ^jj <al'u >ill j (»L»Jall jLajjj i^nill jx <j^ajll L|iaj ;jla jl Jl Si jLaai iljj^ J=" Jc L^Alc. (jjull 4-^1 ^c^i 

golc jA j 'ia.!^l ^1 ja. L|ix jjaLallj l^iklj dllj^lo ^-ij L^lSj <1 L&J jl JJ^y jl ^ajj) (jl j>ait (jal ^Jsl ji ^Uacjjj i^ij 

.3jUjj £jji Lya <1 ji j^jj .LLaLii _aI UiSlI JaV jSillj Sj^L; 

La. jjdj Lijio LuajI 4j1c (jjjlal Lij Jjj-sljll 4j (^isl Lac j t ■ i>t ~\ill Jc ^ jla. 4i!ila. Jlj oUi9 Li Aijaa. l23 J^la Ml Ciaic I ill 
(_j) ^jLaall t'lO^i jl jail Jc (jjjia all j>vn 4j jYu .il Lij t jjLSVI V (J*La. jl jjLSi jac VI tMli jSL V j t(_sju3j 

SiUc I'inijl LjjV i£s jLajall i jSj LaS jl jailj jlj S ja-Vb <ja jll I jjja. LiLka jlaJulaVI JajLail Jwiaiall jV iLka. j^i ^Jll 

Ja (JaLl jiiajl Jc jl aJulaVI j_?4^ » ^ C>? LS-?*I jH LSJ^H J! LSjf-J iJt^J^ 1 O^-i CP" <-3|M .LSjI^H L>? ' *^* > 

A^ajll Ja jLaill JaI <jlc dlSI Li jiUaJ i213 j^Ja lai .Vnj"> j .^*ji=L9 L_lAiall JaI 4j1c (Jjaiil Lac ^ jLaJ LaA jj (jwjjl j "a-s 
SJLuij Ljja t'iTa> JSj t<iju ^11 i"u.ial-i Ji VI La jSjJ V (_jall V-il jSiall Ja LjjS (JjLaaj Lac Jaill ^laS £a (JjILjjII j C— 1\ il^lLj 
A.'u .ijlU LlA <i jSi Lij ti_jUlVI iSjA ^ ' . '>*1W ^fe!? l — j J^l^ll j V^LiiaJL A^ajll jiSa j_ji Jjiill (Jjj (Jjl*ll ilad l^'ija^.i 
jjio £5jLaJall iia.1 JjUl ojAJ ^Jajj ° J ' ^ir. Ajaa i—lLjSJI liA J ^"i^ a L^jlc Cludialj 4 jaj Jac Ja 0 jili jl jaj Ja SjiaaS Ljall 
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ijV jj 4t 534\5 — CiSr^ (IhW _>m-"^ u^I ^«->« ^Lo!>UJI j»U!>U ((jU^jVI jjjjj jUa^ll ^^le jUa n\\ j j)) 

jlj 4jtiL j dj jjojj -CLaLtll i—iiSll jb AjtiL 76\9j U^-^W^ \i Ti ■ » * ^bJI 4jtaiaj j. t-ini ^ iKIt At )K j^i 55\6j J' ^"J 



^ Fig & Olive Press 



Page | 9 



